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This paper endeavors to pinpoint the pragmatic aspects of the language utilized in Divine-
Prophetic discourse in Quranic texts. Precisely, this work sets itself the task of answering
the following question: what are the most prevalent speech acts implemented in this kind of
discourse? Accordingly, the study aims at identifying the most common speech acts
employed in this discourse. It is hypothesized that the speech acts of statements,
affirmations, commands, prohibitions, promises, and threats are widely employed in
Divine-Prophetic discourse. This paper analyzes five Quranic texts that encompass Divine-
Prophetic discourse taken from different suras to arrive at their pragmatic buildup. The
findings of the analysis validate the above hypothesis.
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INTRODUCTION

Theoretical Underpinnings
Divine-Prophetic Discourse

Prophecy, named (¢és) in Arabic,is one of the oldest
phenomena in the life of humanity. This is due to the fact that
Adam (o) -the father of mankind- was a prophet. After Adam,
many prophets were chosen by Allah (,)to transmit His
message to people until the great mission of prophecy was
sealed by Prophet Muhammad (%) (gws, 2001: 5).

Linguistically speaking, (s52) is derived from (s -L) which
mean (&&))) 'rise' or 'become high'. Accordingly, ()
'prophet' is someone who is higher in status than other human
beings (258, 1949: 385). As for the conceptual meaning of
(554)), it means a human being is chosen by Allah (%) to tell
other people what is revealed to him from Allah (¥) (d&llas
2013, 9).

As such, the linguistic meaning and the conceptual meaning of
(352 are closely related in that (') 'prophet' is chosen by
Allah (,) to accomplish a sacred mission; so he is definitely
higher in status than other human beings (Ibid.).

According to bbbkl (1997, vol. 18: 73-4), the following
verse clarifies that there are three methods of communication
between Allah (%) and His prophets ().

*Corresponding author: RiyadhTariqgKadhim Al-Ameedi
University of Babylon, College of Education for Human
Sciences, Department of English
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"It is not for any mortal that Allah should speak to him except
by inspiration, or from behind a veil, or by the sending of a
messenger to reveal, with Allah's permission, what Allah wills:
for He is Most High, Most Wise."
(Shakir, 1999: 237)

The first method is '« (revelation) through which Allah
(=) speaks to His chosen people without mediation (veil) or
mediator (angel) like, for example, reveling something to the
prophet while he is asleep. The second method is that Allah
(2) talks to His prophet from behind a veil just as the case
with Prophet Moses (e ) The third method is that Allah (<)

sends the Holy Spirit (J: ) (32) to deliver His message and
commands to the prophet, i.e. there is a mediator between

Allah (*%) and His prophet.
Pragmatic Means Utilized in Religious Texts

Religious texts make use of all the potentialities of language
including those which are pragmatic in nature. The most
common pragmatic means employed in this kind of texts are
speech acts. More precisely, from the speech acts, assertives
(statements and affirmations), directives (commands and
prohibitions), and commissives (promises and threats) are
frequently utilized.

Speech Acts

Speech act theory originated in the work of the philosopher
Austin in the 1950s (published in 1972). He observed that, in
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certain contexts, utterances can perform ‘illocutionary acts’,
not simply report on facts or give information. We can use
language to make a promise, give an instruction, name a ship,
marry someone, or make a bet, and so on (Bloor and Bloor,
2007: 10).

&sl~a (2005: 6-7) expounds that the speech act theory has
been implicitly dealt with in Arabic within the theory of ' 5 sl
<L (Reporting/or Constative Utterances and Informing/or
Performative Utterances). There are many Arab grammarians
and rhetoricians who have indirectly dealt with speech act
theory like: 4 s, Ao all) S 300 5aY)) g 58l A ),

Assertives

Assertive speech acts commit the speaker, in varying degrees,
to the truth of the proposition expressed. All of the members of
the assertive class can be assessed on the true/false dimension
of assessment. The direction of fit of these acts is words to the
world (Searle, 1979: 12). Examples of verbs denoting
members of this class may include: assert, claim, state, assure,
affirm, deny, disclaim, argue, rebut, notify, remind, report,
etc. (Searle and Vanderveken, 1985: 182-3).

Statements

The speech act of stating has to do with giving a full account
of something or taking an official position on something. The
act of stating is, also, connected to the notion of setting
something forth or representing something normally for the
benefit or the edification and enlightenment of the hearer
(Ibid.: 183): . .

(2 23R Cpiall (3 4 iy Y QS e
"This Book, there is no doubt in it, is a guide to those who
guard [against evil]."(Shakir, 1999: 1)

According to Wierzbicka (1987: 329), statements have the
following felicity conditions:

Propositional Content Condition

The speaker (S) commits himself to the truth of the expressed
proposition (X).

Preparatory Condition

S has reasons in support of the truth of X.

Essential Conditions

1. S believes that the addressee (A) may want to know
X.
2. S says X because he wants to say what is true.

Sincerity Condition
S sincerely believes that X is true.
Affirmations

Affirming is opposed to denying. It usually carries the notion
of making a positive assertion as opposed to a negative
assertion. Moreover, affirming has the same illocutionary point
and mode of achievement of statements; yet, there are
important differences between them. Statements have to do
with "giving a full account of something" or "setting something
forth for the benefit of the hearer", whereas affirmations have
to do more with "making a stand" (Searle and Vanderveken,
1985: 183):

U}.A:.\&\_,.\.A‘ UJAS\LAIAL@A)QLAMFLA)M‘_UAU\@MNYMU\"
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"uwuswm@u}\ﬂs@d.\w
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"Surely Allah is not ashamed to set forth any parable-- [that of]
a gnat or anything above that; then as for those who believe,
they know that it is the truth from their Lord, and as for those
who disbelieve, they say: What is it that Allah means by this
parable: He causes many to err by it and many He leads aright
by it! But He does not cause to err by it [any] except the
transgressors". (Shakir, 1999: 2)

Affirmations have the following felicity conditions (Searle and
Vanderveken, 1985: 183):

Propositional Content Condition
The content refers to a positive assertion (X)
Preparatory Condition

S has reasons (evidence or grounds) in support of the truth of
X.

Essential Conditions

1. S believes that X is true.
2. S says X because he wants A to know what is true.

Sincerity Conditions

1. S sincerely believes that X is true.
2. S sincerely wants A to know that X is true.

Directives

Searle (1979: 13-4) defines directives as attempts by the
speaker to get the addressee to do something. The direction of
fit of these acts is world-to-words and the sincerity condition is
want (or wish or desire). The propositional content of
directives is always that the addressee is to do some future
action. Examples of verbs denoting members of this class may
include: ask, order, command, request, prohibit, beg, plead,
pray, entreat, invite, permit, advise, etc.

Commands

To command someone is to ask him to do something. Yet,
unlike an ordinary request, a command requires that the
speaker be in a position of authority and power over the hearer.
Moreover, to command someone by invoking authority and
power commits the speaker to not giving the hearer the option
of refusal (Searle and Vanderveken, 1985: 201):

(21 35 )" & 545 a1 2808 (e s AKEIS (30 2855 15581 Gl G
"O men! serve your Lord Who created you and those before
you so that you may guard [against evil]."(Shakir, 1999: 2)

According to Searle and Vanderveken (1985: 201) and
Wierzbicka (1987: 38-9), commands have the following
felicity conditions:

Propositional Content Condition

The content refers to a future act (X) which is to be carried out
by A.

Preparatory Conditions

a. S must be in a position of authority over A.
b. A is able to execute X.
c. S believes that A is able to execute X.
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Essential Conditions

a. S wants A to do X.
b. S can cause A to do X.

Sincerity Condition
S sincerely wants A to do X.
Prohibitions

Prohibiting means 'ordering not', i.e. ordering someone not to
do something. In fact, prohibitions are standing orders. The
illocutionary point of this speech act is that it forbids
something for a long period of time. As such, 'prohibit' is
'forbid' with an additional propositional content condition
concerning time (Searle and Vanderveken, 1985: 202):

(42 13 Jally" (52035 267 (31 15555 JIlilly (5 1 s V3
"And do not mix up the truth with the falsehood, nor hide the
truth while you know [it]."(Shakir, 1999: 3)

Prohibitions have the
(Wierzbicka, 1987: 91):

following felicity conditions

Propositional Content Condition

The content refers to a future act (X) which S wants A not to
do.

Preparatory Conditions

a. S does not want X to happen.
b. S has reasons not to want X to happen.

Essential Condition

S wants A not to do X.
Sincerity Condition

S sincerely wants A no to do X.
Commissives

According to Searle (1979: 14), commissives are those speech
acts whose illocutionary point is to commit the speaker in
varying degrees to the fulfillment of some future course of
action. The direction of fit of this category of speech acts is
world-to-word and the sincerity condition is intention. The
propositional condition is always that the speaker does some
future action.

Examples of verbs denoting members of this class may
include: commit, promise, threaten, vow, pledge, swear,
accept, refuse, consent offer, bid, warrant, contract, etc.
(Searle and Vanderveken, 1985: 192).

Promises

The paradigm commissive verb is 'promise' but it also has
some rather special features which are not common to many
other members of the set of commissive verbs. These special
features of 'promise' are, first, a promise is always made to a
hearer to do something for his benefit, and, secondly, promises
involve a rather special kind of commitment, namely an
obligation. This undertaking of an obligation increases the
degree of strength of the commitment. As such, 'promise’
differs from 'commit' only by the fact that mode of
achievement of the illocutionary act of promise puts the
speaker under an obligation to carry out the future course of
action (Searle and Vanderveken, 1985: 192):

)L@Y‘t@d&lwd‘)&um*‘)m \Jh\uadﬂeﬁaw)me&m_p\ds"
10l e Jf) "AhaJhJMAn\}ulwu\ﬁJjnghac!JJbLg.tswﬂh

as

"Say: Shall}l tell you what is better than these? For those who
guard [against evil] are gardens with their Lord, beneath
which rivers flow, to abide in them, and pure mates and

Allah's pleasure; and Allah sees the servants." (Shakir,
1999: 22)

According to Searle (1979: 44), promises have the following
felicity conditions:

Propositional Content Condition
The content refers to a future act (X) to be performed by S.
Preparatory Condition

a. Sis able to perform X.
b. A wants S to perform X.

Essential Conditions

a. S believes that A wants X to happen.
b. The act counts as the undertaking by S of an obligation
to do X.

Sincerity Condition
S sincerely intends to perform X.
Threats

Speech acts of threatening differ from promising, first, in that
the undertaking is not to do something for the benefit of the
hearer but rather to his disadvantage and, secondly, in that no
obligation is involved in threatening. Because of the absence
of obligations, threatening is not as institutionally dependent as
promising. 'Threaten' is a hybrid verb, since one can threaten
without performing a speech act at all, as for example when
one simply makes frightening gestures at someone. In this
respect, promises differ from threats because a promise must
be a speech act, even if it is not performed in a language. Yet,
promises are similar to threats in that a promise, like the
speech act of threat, is essentially hearer-directed and must
involve a public performance when the hearer is not identical
with the speaker (Searle and Vanderveken, 1985: 193):
‘_,JjwuaJY1u£(ngLAJoJA\JIJLu£1‘_,ALA.\S\U.\G m\*m\}ljuu\}"
" )Mﬂ \J 3
(74 24 5)
"And if they turn back, Allah will chastise them with a painful
chastisement in this world and the hereafter, and they shall not
have in the land any guardian or a helper."(Shakir, 1999: 88)

Accordingly, threats have the following felicity conditions:
Propositional Content Condition

The content refers to a future act (X) to be performed by S.
Preparatory Condition

a. Sis able to perform X.
b. A does not want X done.

Essential Conditions

a. S believes that A does not want X done.
b. Sisnot obliged to do X.

Sincerity Condition

S sincerely intends to perform X.

13436



International Journal of Current Advanced Research Vol 7, Issue 6(E), pp 13434-13439, June 2018

Data Description and Analysis
Data Description

The data of this study arerepresented by five texts consisting of
Divine speech that Allah (¥%) speaks to Prophet Muhammad
([Mafter electing him to be His chosen man. These texts are
taken from different suras of the Glorious Quran.

Method of Analysis

Each text is analyzed pragmatically by pinpointing the speech
acts of statements, affirmations, commands, prohibitions,
promises, and threats employed in each text in accordance
with their felicity conditions presented in Section
(1.2.1).Besides, a statistical method represented by the
percentage equation is utilized for calculating the findings of
analysis.

Data Analysis
Text @

M‘ w}*»\,i‘,*s;mc\}ummb)uﬂ .m;wum@\u'
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"O Prophet! Strive hard against the unbelievers and the
hypocrites and be unyielding to them; and their abode is hell,
and evil is the destination. They swear by Allah that they did
not speak, and certainly they did speak, the word of unbelief,
and disbelieved after their Islam, and they had determined
upon what they have not been able to effect, and they did not
find fault except because Allah and His Messenger enriched
them out of His grace; therefore if they repent, it will be good
for them; and if they turn back, Allah will chastise them with a
painful chastisement in this world and the hereafter, and they
shall not have in the land any guardian or a helper. And there
are those of them who made a covenant with Allah: If He gives
us out of His grace, we will certainly give alms and we will
certainly be of the good. But when He gave them out of His
grace, they became niggardly of it and they turned back and
they withdrew. So He made hypocrisy to follow as a
consequence into their hearts till the day when they shall meet
Him because they failed to perform towards Allah what they
had promised with Him and because they told lies."(Shakir,
1999: 88)

Pragmatically speaking, the text makes use of four types of speech
acts: statements, affirmations, commands and threats. Allah ()
states, here, that the unbelievers and the hypocrites are liars and have
broken the pledge that they have made with Allah (). As such,
Allah (¥%) commands his Prophet to do his outmost in confronting
such kinds of people. These people have already said the word of
disbelief and Allah (£%) threatens that they will be punished severely
in their earthly life and in the hereafter; they are going to be in hell
which is the worst destination ever.

Table 1 Pragmatic Analysis of Quranic Text (1)
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"O Messenger! let not those grieve you who strive together in
hastening to unbelief from among those who say with their
mouths: We believe, and their hearts do not believe, and from
among those who are Jews, they are listeners for the sake of a
lie, listeners for another people who have not come to you;,
they alter the words from their places, saying: If you are given
this, take it, and if you are not given this, be cautious,; and as
for him whose temptation Allah desires, you cannot control
anything for him with Allah. Those are they for whom Allah
does not desire that He should purify their hearts, they shall
have disgrace in this world, and they shall have a grievous
chastisement in the hereafter. [They are] listeners of a lie,
devourers of what is forbidden; therefore if they come to you,
judge between them or turn aside from them, and if you turn
aside from them, they shall not harm you in any way, and if
you judge, judge between them with equity; surely Allah loves

those who judge equitably." (Shakir, 1999: 49-50)

Pragmatically, the text makes use of five types of speech acts,
namely, statements, affirmations, commands, prohibitions and
threats. Allah (¥%)states that there are some Jews who are
listeners to lies, i.e. they frequently listen to lies even though
they know for sure that they are listening to lies. These Jews,
also, listen to other people who did not come to the Prophet
and blindly obey them. Moreover, these Jews distort words
from their places. Allah (*)asks His Prophet not to be
saddened or bothered by some people's rush into infidelity
because they are hypocrites and they have no belief in their
hearts as they have only said the word of belief with their
tongues while their hearts does not believe. Moreover, Allah
(¥2) threatens such people saying that they will have disgrace
in the earthly life and a great punishment in the Hereafter.
Table 2 Pragmatic Analysis of Quranic Text (2)
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"Most surely He Who has made the Quran binding on you will
bring you back to the destination. Say: My Lord knows best
him who has brought the guidance and him who is in manifest
error. And you did not expect that the Book would be inspired
to you, but it is a mercy from your Lord, therefore be not a
backer-up of the unbelievers. And let them not turn you aside
from the communications of Allah after they have been
revealed to you, and call [men] to your Lord and be not of the
polytheists. And call not with Allah any other god; there is no
god but He, everything is perishable but He; His is the
judgment, and to Him you shall be brought back."(Shakir,
1999: 189)

From a pragmatic perspective, the text uses four types of
speech acts: statements, affirmations, commands and
prohibitions. Allah (%)states that there is no god other than
Him and everything in this universe shall vanish except Him.
The Judgment is His and to Him shall all creatures return.
Allah (¥8)commands His Prophet to say that Allah (¥%)
knows who follows the right path and who does not. Allah
(#2) also commands his Prophet to make supplications to His
Lord. Moreover, Allah (¥) prohibits His Prophet from being
a back-up of the unbelievers and asks him not to turn his face
away from the verses that Allah (¥)has revealed to him.
Most importantly, Allah (#%) asks the Prophet not to call unto
any god other than Allah (3%).

Table 3 Pragmatic Analysis of Quranic Text (3)
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"O Prophet! surely We have sent you as a witness, and as a
bearer of good news and as a warner. And as one inviting to
Allah by His permission, and as a light-giving torch. And give
to the believers the good news that they shall have a great
grace from Allah. And be not compliant to the unbelievers and
the hypocrites, and leave unregarded their annoying talk, and
rely on Allah; and Allah is sufficient as a Protector."
(Shakir, 1999: 202-3)

Pragmatically speaking, the text makes use of five types of
speech acts: statements, affirmations, commands, prohibitions
and promises. Allah's (¥%) affirms that Prophet Muhammad

(?gih)is sent as a witness on people. He is also the teller of good
news to the believers who obey Allah and His messenger and
would be rewarded for that. The Prophet is also the warner for
the unbelievers and the hypocrites who disobey Allah (¥%)
and His messenger and hence would be punished and tortured
in the Hellfire. Moreover, Allah (¥) promises that His
bounties and rewards to the believers will be much greater than
their good deeds.

Table 4 Pragmatic Analysis of Quranic Text (4)

Pragmatic Analysis

Statements Sy Al K5
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"O Messenger! deliver what has been revealed to you from
your Lord; and if you do it not, then you have not delivered
His message, and Allah will protect you from the people;
surely Allah will not guide the unbelieving people. Say: O
followers of the Book! you follow no good till you keep up the
Taurat and the Injeel and that which is revealed to you from
your Lord; and surely that. which has been revealed to you
from your Lord shall make many of them increase in
inordinacy and unbelief; grieve not therefore for the
unbelieving people”.(Shakir, 1999: 51-2)

Pragmatically, the text makes use of six types of speech acts:
statements, affirmations, commands, prohibitions, promises,
and threats.According to Sbbbbll (1997, vol. 6: 42) these
verses consist of rigorous command to the Prophet in the form
of a threat. By the same token, Allah (¥) promises His
Prophet to protect him from the harm of people. One
interpretation for this command is that it refers to Allah's (4%)

command to Prophet Muhammad (%) to choose Tmam Ali

()ﬁ‘:) as his successor. The Prophet was afraid of saying this
and he waited three days without telling people about it until
he did this in the Day of al-Ghadeer. Allah (#) affirms, here,
that He will never guide the unbelieving people who disobey
Allah (¥%) and His Prophet. Allah (¥%) prohibits His Prophet
from being saddened or grieved because of the deeds of the
unbelieving people.

Table 5 Pragmatic Analysis of Quranic Text (5)

Pragmatic Analys1s
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Results of Analysis

As Table (6) and Figure (1) below demonstrate, the most
prevalent speech act employed in Divine-Prophetic discourse
in the Glorious Qurans is command with the percentage
(26.47%). Statements and Prohibitions are also frequently
implemented in this kind of discourse having the same
percentage which is (20.58%). Affirmations (14.70%) and
threats (11.76%) are less commonly used. Promise scores the
lowest percentage among other speech acts which is (5.88%).
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Table 6 Results of Pragmatic Analysis of Quranic Texts

D,}‘:Sf Statements Affirmations Commands Prohibitions Promises Threats
1 2 1 1 0 0 2
2 1 1 2 1 0 1
3 2 1 2 4 0 0
4 1 1 2 1 1 0
5 1 1 2 1 1 1
Total 7 5 9 7 2 4
Percentage 20.58% 14.70% 26.47% 20.58% 5.88% 11.76%
30.00%
25.00%
B Statements
20.00% - .
B Affirmations
15.00% - = Commands
- e
10.00% - Prohibitions
H Promises
5.00% -
B Threats
0.00% -
Speech Acts

Figure 1 Ratio of Speech Acts Employed in Divine-Prophetic Discourse in
Quranic Texts

CONCLUSIONS

After conducting a pragmatic analysis on the data under
scrutiny, the following conclusions can be presented:

1. The hypothesis set at the beginning of this work which
reads 'the speech acts of statements, affirmations, commands,
prohibitions, promises, and threats are widely employed in
Divine-Prophetic discourse' has been validated in that the
above mentioned speech acts are frequently utilized in this
kind of discourse.

2. Directive speech acts (commands and prohibitions) are used
in this kind of discourse to present what Allah (¥%) wants His
Prophet (%) to do with his nation and how he ought to deliver
his prophetic message.

3. Assertive speech acts, namely, statements and affirmations,
are utilized to clarify and enhance certain points in Allah's

(¥2) speech to Prophet Muhammad ().

4. As concerns commissive speech acts, promises are
employed by the Almighty Lord to encourage His Prophet (o)
and to tell him that He will bless him and grant him the
strength he needs to deliver his message. Threats, on the other
hand, are implemented to warn the unbelievers and those who

disobey Prophet Muhammad (£2) and Allah (%)

5. The most prevalent speech acts employed in this kind of
discourse are commands, prohibitions, and statementswhereas
promises are the less common ones scoring the lowest
percentage among the other speech acts.

Bibliography
English References

Bloor, M. and Bloor, T. 2007.The Practice of Critical
Discourse Analysis. London: Routledge.

Searle, J. R. 1979. Expression and Meaning: A Study in the
Theory of Speech Acts. Cambridge:
CambridgeUniversity Press.

Searle, J. R. and Vanderveken, D. 1985.Foundation of
Illocutionary Logic. Cambridge: Cambridge University
Press.

Shakir, M. H. 1999. The Quran. New York: TahrikTarsile
Quran.

Wierzbicka, A. 1987 .English Speech Act Verbs: A Semantic
Dictionary. Sydney: Academic Press.

Arabic References

) sl 1Rl

el Dl i a8 gl Bls 35 5uill sl 2001 lle s

) L5l s il 5 de bl

Angdlall Hha i g uadl slalal) ais 4 ghaill 20052 520 (55 ymaa
1S5 (18, 6:2laall) AN pendiydi) Jual) 1997 . (psmen danac bl iLal
le silaalliale )

Boa) (Lualall ¢ 3all) dalll (unlia aaza 1949 dea) Cpen o) | 56l
Agalall Sl ela) la

) 5386 sLale¥ ) S WeUle LaniLIa A el 3 jais gl 5o
i saihaul ) iDL ) ) shie i fallinia Ll ulSa 55 5

bl A il s

How to cite this article:

DOI: http://dx.doi.org/10.24327/ijcar.2018.13439.2398

RiyadhTariq Kadhim Al-Ameedi and Manar Kareem Mehdi (2018) 'A Pragmatic Analysis of Speech Acts Employed in
Divine-Prophetic Discourse in Quranic Texts', International Journal of Current Advanced Research, 07(6), pp. 13434-13439.

skoskoskeoskoskosk sk

13439



